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Rav Yaakov Klass, The Giving of the Torah 

The Giving Of The Torah 
Rav Yaakov Klass, Presidium Chairman of Igud HaRabbonim 

Question: I have a question regarding the Torah. Was it actually given on Shavuos? From my 
studies, I have not found a specific connection between the two, the giving of the Torah to Israel 
and the Shavuos holiday. I would appreciate your valued reply. 

Leah Weigner 

(Via E-Mail) 

 

Answer: Indeed, you have noticed an ambiguity. In the Torah, the date is not specifically 
pinpointed, however, simple mathematics place the date of the giving of the Torah right around 
the time of Shavuot.  

In Parashat Yitro, we find that B’nei Yisrael arrived at the Sinai desert in the third month 
(Exodus 19:1) of their having left Egypt, in Sivan. The verse puts their arrival as being “... bayom 
hazeh ... – ... on this day ...” Rashi cites the Gemara (Shabbos 86b) that the term “bayom 
hazeh” implies rosh chodesh – the New Moon.  

The Gemara cites the dispute of the sages and R. Yosi. R. Yosi is of the view that the events 
leading to mattan Torah (the giving of the Torah) occurred as follows: The New Moon (of Sivan) 
was declared on Sunday; on Monday Moshe Rabbenu reported Hashem’s intention (Exodus 
19:6), “Ve’atem tihyu li mamlechet kohanim vegoy kadosh ... – And you shall be unto me as a 
kingdom of priests and a holy nation ...”; on Tuesday the B’nei Yisrael were commanded 
regarding hagbala – setting boundaries (surrounding Mount Sinai, rendering it off limits), and on 
Wednesday they were commanded regarding prisha – abstinence. This lasted for three days – 
Wednesday, Thursday and Friday. The Gemara (infra 87a) notes that according to R. Yosi’s 
view, G-d commanded abstinence for only two days, but Moses added yet another day, which 
G-d acceded to. Then, on Shabbat, G-d revealed Himself on the mountain to give the Torah to 
B’nei Yisrael.  

The sages, on the other hand, maintain that the events occurred in the following order: The New 
Moon of Sivan was declared on Monday (not Sunday as R. Yosi explains); on Tuesday the B’nei 
Yisrael were told they would be a kingdom of priests; on Wednesday they were commanded 
regarding the setting of the boundaries, and on Thursday and Friday, they were commanded to 
abstain (from marital relations). According to this view, Moshe did not add a third day of 
abstinence. Finally, on Shabbat, the Torah was given.  

Now, based on the fact that we follow R. Yosi in this dispute with the Sages, we end up with the 
following dilemma. Rava in our Gemara (86b) notes that all are in agreement that the Torah was 
given on Shabbat. This is derived from a gezeirah shavah – a similar word found in two places 
that comes to teach us about a concept related to both places. “Zachor et yom haShabbat ... – 
Remember the Sabbath day ...” (Exodus 20:8) in the Aseret HaDibrot, the Ten Commandment, 
and “Vayomer Moshe el ha’am, zachor et hayom hazeh ... – And Moses said to the Jewish 
people, remember this day [on which you departed from Egypt].”  
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Just as “this day” refers to the actual day they departed from Egypt, so, too, in the Ten 
Commandments the mention of “the day” means that the commandment was given on that day.  

A resulting dilemma focuses on Shavuot. If we follow the view of the sages, we find no difficulty, 
for we count sefira from the second day of Pesach, which is the 16th of Nissan. We then count 
15 days in Nissan, the full 29-day month of Iyar, and finally, five days in Sivan for a total of 49 
days, after which we arrive at both the 50th day as well as the sixth of Sivan – the first day of 
Shavuot. 

However, according to R. Yosi, since rosh chodesh Sivan was declared on Sunday that year, 
Shavuot was therefore on Friday, the sixth of Sivan. However, the Torah was given a day later, 
on Shabbat, the seventh of Sivan, which is the 51st day from the beginning of the sefirat 
ha’Omer, and the second day of Shavuot in the Diaspora.  

Indeed Magen Avraham (Orach Chayyim 494:1) asks this very question, and offers the 
explanation that the Torah was given a day later to serve as a hint to yom tov sheni shel galuyot 
– the second festival day that would later be added to holidays in the Diaspora. 

Chok Yaakov (Orach Chayyim ad loc.) is very critical of this answer because, if we follow Magen 
Avraham's reasoning, then the second day of the festival should be considered the main day; 
yet in Eretz Yisrael that day is not celebrated at all. Therefore, he offers as follows (with 
Shulchan Aruch HaRav agreeing): Indeed, since we began to set the new month according to 
our intercalation of the months (where Nissan is always a full month containing 30 days, and 
Iyar is always a deficient month containing 29 days) the festival of Shavuot always occurs on 
the sixth of Sivan.  

However, in ancient times, months were set according to when the new moon was proclaimed, 
which was based on witness testimony. Shavuot would then, at times, actually fall on the fifth or 
seventh of Sivan as well, which is indeed what happened the year that the Torah was given – 
Shavuot was on the seventh, hence the "extra" day that appears to us today as having been the 
51st day. 

Therefore, we note that we do not say in all of our prayers “Yom mattan torateinu – the day of 
our being given the Torah” in reference to Shavuot which should differentiate it from the other 
Yomim Tovim, where the term Zeman is more appropriate, as it refers to that entire period) but 
rather, the ambiguous, “Zeman mattan torateinu – the time [or period ]of our receiving the 
Torah,” even though it was given on one specific day.  

As to the lack of a definitively recorded date of the giving of the Torah, Klei Yakar, commenting 
on the verse in Parashat Emor (Leviticus 23:16), “... vehikravtem mincha chadasha laShem – 
and you shall offer a new meal offering to Hashem,” explains as follows: The usage of the word 
“chadasha” (new) in this verse, which describes the 50th day of the Omer, the day of the giving 
of the Torah, is to teach us that the Torah must be new to us every day. We should feel excited 
and enthused about the words of the Torah just as it was on the day it was given to us.  

Similarly, the concept that Rosh Hashana is a day of judgment – Yom HaDin – is not specifically 
stated in the Torah. The Torah and its being given to us, and similarly our Day of Judgment, are 
not relegated to but one day of the year. Rather, every day one is to consider that day as his 
having received the Torah as well as his judgment day. 
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We find a similar concept in the Mishna (Avot 2:10 and Gemara (Shabbat 153a). R. Eliezer 
states, “Repent one day before your death.” Of course, one cannot know the date of one’s 
death. R. Eliezer is teaching that it is necessary to consistently involve oneself in repentance 
everyday. 

Likewise, the Torah must be constantly studied and enjoyed, much as a precious gem that one 
has just received. 

As we renew our acceptance of the Torah, may our people merit the imminent redemption. 
Speedily in our days. 
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 בענין ברכת התורה
 הרב חיים דייוויס, בית מדרש לתורה ד'פאסייק

 
 הנה איתא בשו"ע או"ח סי' מז' ס"ד המהרהר בד"ת א"צ לברך והטעם פי' המג"א משום דהרהור לאו

 כדיבור דמי. אולם הגר"א שם השיג שיש לברך משום שמקיים מצות ת"ת גם בהרהור ע"ש ובבה"ל שם
 והאחרונים תי' השגת הגר"א שאע"פ שמקיים מצות ת"ת בהרהור מ"מ לא נתקנה ברכה על הרהור כמו

 שאין מברכין על מצות תשביתו כשביטל חמץ שעיקרו בלב. וצ"ב
 

 והנה איתא בברכות כא: גבי אדם המתפלל ושמע מפי ש"צ קדיש או קדושה שאינו יכול להפסיק ולענות
 עם הצבור דרש"י סבר שישתוק וימתין ויכון לשמוע דשומע כעונה ולא הוי הפסקה ור"ת ור"י סוברין

 דאדרבה, אי שומע כעונה הוי הפסקה אם ישתוק ויכון, נמצא שיש מח' הראשונים אם שומע כעונה הוי
 כדיבור ממש ונ"מ אם יכולים לברך ברכה"ת בדין שומע כעונה, לרש"י הו"ל כהרהור ולא יברך ולתוס'

 הו"ל כדיבור ושפיר מברך. עי' בשערי תשובה שם סק"ג שהביא ההלכות קטנות שכ' שהשומע ד"ת
 שצריך לברך דשומע כעונה הוי עדיף מהרהור וע"ש עוד מה שהשיג ע"ז משו"ע סי' קמא' ס"ב שפסק

 כשיטת הרא"ש ספ"ק דב"ב שהעולה לקריאת התורה שצריך לקרות בעצמו דאינו יכול לברך על שמיעת
 קריאת הש"צ ולפי ההלכות קטנות הנ"ל אמאי לא, הלא אמרינן שומע כעונה והוי כקריאת עצמו. עי' סי'

 קמא' בט"ז סק"ג שסבר סומא יכול לברך ע"י שמיעת הש"צ ע"ש במש"ב שהוא מדין שומע כעונה ויש
 חולקין משום שצריך לקרות מתוך הכתב דתורה שבכתב אי אתה רשאי לאמרה בע"פ שאע"פ דשומע

 כעונה הוי ועדיף מהרהור מ"מ ה"ה בע"פ.
 

 ויש לבאר הענין ע"פ חקירת האחרונים בדין דשומע כעונה אי הוי כאילו השומע עונה בעצמו וכדיבורו דמי
 או"ד אינו כאילו הוא עצמו דבר אלא שיצא בדיבור של חבירו והוי גדרה כעין שליחות, וכנראה שזהו

 ההסבר במח' רש"י ותוס' אי שומע כעונה בעצמו ודיבורו דמי וממילא הו"ל הפסקה בתפילה כשיטת תוס'
 או אינו כאילו הוא עצמו דבר ולא הוי הפסקה אלא שיצא בדיבור של חבירו והוי גדרה כעין שליחות וזהו

 שיטת רש"י. ויש דיון בבית הלוי והחזון איש אי מהני שומע כעונה לענין ברכת כהנים ששם צריך שם קול
 רם ולא מספיק בדיבור לחוד וכנ"ל אי שומע כעונה הוי יצא בדיבור של חבירו שהי' בקול רם וכשליחות

 דמי א"כ שפיר דמי אבל  אי שומע כעונה הוי כאילו השומע עונה בעצמו וכדיבורו דמי מ"מ חסר הדין של
 קול רם המיוחד לברכת כהנים ולא מהני שומע כעונה. וכן לענין סומא שיש סוברים שיכול לברך בקריאת

 התורה מדין שומע כעונה מ"מ הרי יש חולקין וסוברים משום שיש עוד דין שצריך לקרות מתוך הכתב
 דתורה שבכתב אי אתה רשאי לאמרה בע"פ שאע"פ דשומע כעונה הוי עדיף מהרהור מ"מ ה"ה בע"פ

 וחסר קריאה מתוך הכתב.
 

 והנה ע' בספר דבר אברהם [ח"א סי' טז'] הביא מו"מ עם הגאון רבי אלחנן זצ"ל הי"ד שהק' מברכות טו.
 חרש המדבר ואינו שומע לא יתרום ואם תרם תרומתו תרומה וכו' מאן תנא ר' יוסי היא דתנן הקורא ק"ש
 ולא השמיע לאזניו יצא ר' יוסי א' לא יצא ע"כ לא קאמר ר"י לא יצא אלא גבי קר"ש דאורייתא אבל תרומה
 משום ברכה הוא וברכה דרבנן ולא בברכה תליא מילתא וכ' שם הרא"ש וז"ל אבל אי הויא ברכת תרומה

 דאורייתא משמע דתרומתו אינה תרומה דהברכה מעכבת ההפרשה ע"ש והק' הגרא"ו זצ"ל לפי"ז
 בברכת התורה שהברכה היא דאורייתא נימא שתעכב במצוה של ת"ת וזהו דבר חדש שלא שמענו ועוד
 שלפי"ז יהא מותר ללמד בלי ברכה"ת דכיון דבלא ברכה אינו מקיים המצוה א"כ מה איכפת לן אי ילמוד
 בלי ברכה וסיים שצריך להתישב בדבר וציין לגמ' נדרים פא. והיינו שמבואר שם שהחורבן בא על שלא
 ברכו בתורה תחילה וע"ע שם בר"ן שהביא דברי הר' יונה שאע"פ שאמרו הברכה אבל חסר המחשבה

 שהתורה חשובה אצלם וה"ה מזלזלין בחשיבות התורה וזהו ברכת התורה האמיתי.
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 ומוסיף עוד הגרא"ו זצ"ל שלדעת הרא"ש ברכה"ת באמת אינה ברכת המצוות בעלמא דאין הברכה על
 קיום המצוה אלא  היא ברכה על מעשה הלימוד התורה ואפילו אם לא יתקיים בזה מצות ת"ת וכגון

 במתכוין בפירוש שלא לצאת ידי המצוה אפ"ה חייב לברך על ת"ת. וכן מבואר כעין זה בחי' הגרי"ז על
 הרמב"ם הל' ברכות בשם אביו הגר"ח זצ"ל כיצד נשים מברכות ברכה"ת והרי הן פטורות מת"ת ולדעת

 הרמב"ם בפ"ג מהל' ציצית דעל מצוות שהנשים פטורות אינן רשאיות לברך א"כ האיך יברכו ברכה"ת וכ'
 בשם הגר"ח שאמר שברכה"ת אין הברכה על קיום המצוה של ת"ת אלא הוא דין בפ"ע דתורה בעי ברכה

 וכדילפינן מקרא כי שם ה' אקרא הבו גודל לא' ואשר ע"כ נשים פטורות מהמצוה דת"ת אבל אינן
 מופקעות מעצם  החפצא של ת"ת  ולימודם הויי בכלל למוד התורה שהוצרכו לברך עליו ושפיר יש להם

 לברך על לימודם עכת"ד הגר"ח זצ"ל.
 

 ולפי"ז יש להתישב  בדברי הגר"א שהשיג על המחבר שכ' שאין לברך על הרהור והלא מקיים מצות ת"ת
 שנא' והגית וי"ל שהמחבר סבר דנהי שמקיים מצות ת"ת ביגיעה והרהור מ"מ הברכה אינה על הקיום

 מצוה אלא על חפצא של תורה ורק ע"י דיבור יש כאן חפצא של תורה. ואפשר נמי לענין קריאת התורה
 בשומע כעונה לא חשיב חפצא של תורה ולא מבעי' אי שומע כעונה הוי גדרה שיצא בדיבור של חבירו
 וכעין שליחות, לא חשיב מעשה לימוד התורה לברך עליו אלא אפילו אי הוי הדין דשומע כעונה כאילו
 השומע עונה בעצמו וכדיבורו דמי אבל מכל מקום חסר מעשה לימוד אף שמקיים מצות ת"ת אבל לא

 חשיב חפצא של תורה ודו"ק.
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Learning Without Intent 
Rav Gil Student, Director of Vaad Halacha of Igud HaRabbonim 

Twenty five years ago, when my first child was born, I asked Rav Meyer Scheinberg zt”l the 
following question: If the baby wakes up crying in the middle of the night, and I wake up and try 
to calm her by singing a song that consists of Torah content, do I need to recite Birkos 
Ha-Torah, the blessings on the Torah, before singing? I would be singing Torah material with 
intent for music, not learning. Of course, I want the holy words to seep into the baby’s 
subconscious but my intent is not for learning. Can I sing those songs or do I need to first go 
through the process of washing my hands and reciting the blessings? He answered me simply 
that I need to recite the blessings. I write the following to discuss some of the sources 
underlying that ruling, as a small token of appreciation to the great man who tragically passed 
away from the pandemic. 

I. Torah We Don’t Understand 

The Gemara (Avodah Zarah 19a) says that someone should always learn even if he doesn’t 
understand. That seems to imply that you fulfill a mitzvah for learning by reciting Torah even if 
you do not know what it means. On the other hand, the Gemara (Berachos 6b) says that the 
primary reward for attending a shi’ur, a Torah lecture, is for your running to it. Rashi (ad loc.) 
explains that since most people do not understand the lecture, they do not receive reward for 
the learning but only for the attendance. Magen Avraham (50:2) says that someone who reads a 
Mishnah without understanding it has not learned it. He seems to follow the Gemara in 
Berachos as explained by Rashi. But what about the Gemara in Avodah Zarah that seems to 
credit learning without understanding? 

Chida (Maris Ha-Ayin, Avodah Zarah, ad loc.) reconciles the different sources by distinguishing 
between someone who is capable of understanding and someone who is not. If you do your 
best but cannot understand the text in front of you, then your learning Torah without 
understanding fulfills the mitzvah. On the other hand, if you are capable of more and for 
whatever reason are not exerting your full ability to understand, then your learning Torah without 
understanding does not fulfill the mitzvah. The Vilna Gaon (quoted by Etz Yosef, Avodah Zarah, 
ad loc.) takes a different approach. He says that learning Torah without understanding never 
fulfills the mitzvah. The Gemara in Avodah Zarah only means that you do not fully understand 
the text, you have unanswered questions on the subject, you still fulfill the mitzvah of learning 
Torah. We will suggest a third way to understand these seemingly conflicting passages that will 
help us answer our original questions about learning Torah incidentally. 

II. Learning Torah Without Learning 

Old prayerbooks, including Seder Rav Amram Ga’on the oldest known siddur, place Birkos 
Ha-Torah a little after the beginning, right before Parashas Ha-Tamid (as the Rishonim quote it, 
although the latest editions have it differently). That means you would start davening before 
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saying Birkos Ha-Torah. The question arose what to do in the days approaching Rosh 
Hashanah and Yom Kippur, when we wake up early to recite Selichos before Shacharis, 
including certain Psalms. Rav Tzidkiyah Ha-Rofei (13th cen., Rome; Shibbolei Ha-Leket, ch. 5) 
quotes Rav Meir (Maharam) of Rothenburg as saying that if you wake up early to learn Torah, 
you have to first say Birkos Ha-Torah. But if you say Selichos, then according to some opinions 
you do not have to first say Birkos Ha-Torah. Rav Ya’akov Landau (15th cen., Italy; Sefer 
Ha-Agur, ch. 92) quotes Rav Ya’akov Moelin (Maharil, 15th cen., Germany) as saying that if you 
recite a verse as a prayer then you do not need to recite Birkos Ha-Torah first. 

Rav Ya’akov Ba’al Ha-Turim (14th cen., Germany-Spain) popularized the practice of reciting 
Birkos Ha-Torah early, so as to avoid these problems. Rav Moshe Isserles (Rema, 16th cen., 
Poland; Shulchan Aruch, Orach Chaim 46:9) agrees with earlier recitation but says that the 
custom in Poland was to say Selichos before Birkos Ha-Torah. Rav Shlomo Luria (Maharshal, 
16th cen., Poland; Responsa, no. 56) likewise defended saying Selichos before Birkos 
Ha-Torah. According to the Tur, you should always say Birkos Ha-Torah before reciting words of 
Torah, even if you do not intend to learn. Maharshal and Rema hold that this is a good policy 
but not absolutely required, as can be seen by the exception for Selichos. Later authorities say 
that once we are accustomed to reciting Birkos Ha-Torah early, effectively we are following the 
strict opinion and should never recite verses without the blessings (e.g. Mishnah Berurah 
46:27). 

Rav Yosef Karo (Mechaber, 16th cen., Israel; ad loc.) says that you should not recite verses 
before saying Birkos Ha-Torah, although some say that you may but we are strict for the first 
opinion. In practice, he believes you should say Birkos Ha-Torah first but what does he think is 
the the actual rule, the ikar ha-din? Rav Yosef Chazan (18-19th cen., Turkey; Chikrei Lev, 
Orach Chaim, no. 9) reads the Mechaber as ruling leniently, since he says that we are strict, as 
if it is beyond the law’s requirement. Rav Chaim Yosef David Azulai (Chida, 18-19th cen., Israel; 
Birkei Yosef, Orach Chaim 46:14; Yosef Ometz, no. 66) argues that since the Mechaber says 
the second, lenient opinion as “some say,” that means he really follows the first, strict opinion. 

Interestingly, Rav Ovadiah Yosef and his son Rav David Yosef disagree on how to read the 
Mechaber. Rav Ovadiah (Yabi’a Omer, vol. 9, Orach Chaim 108:29) follows the Chikrei Lev’s 
lenient understanding while Rav David (his edition of Rambam’s Responsa Pe’er Ha-Dor, no. 
104 n. 9) prefers Chida’s reading. Rav David also points out that the Mechaber never saw this 
strict responsum of the Rambam. If he had, he probably would have ruled strictly. The father 
and son discuss this and their arguments can be found in Pe’er Ha-Dor and Rav Yitzchak 
Yosef’s Yalkut Yosef (Pesukei De-Zimra, ch. 47 n. 10). 

III. What Is Torah? 

Rav Avraham Gombiner (17th cen., Poland; Magen Avraham 50:2) says that if you recite a 
Mishnah but do not understand it, you have not fulfilled the mitzvah to learn Torah. Rav Shneur 
Zalman of Liadi (19th cen., Russia; Shulchan Aruch Ha-Rav, Hilchos Talmud Torah 2:13) says 
that this refers specifically to the Oral Torah. However, if you recite a biblical verse without 
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understanding it, you have learned it. I was taught in the name of Rav Joseph B. Soloveitchik 
that the Bible, Torah She-Bi-Ksav, is inherently Torah; it is a cheftza of Torah. Oral Torah, Torah 
She-Be-Al Peh, only has sanctity as explanation and interpretation, which require 
understanding. If you do not understand Torah She-Be-Al Peh that you are reciting, then you 
are not learning Torah or reciting Torah. In contrast, regardless of your intent or understanding, 
if you recite biblical verses then you are saying Torah. 

With this, we can suggest that we may recite passages from Torah She-Be-Al Peh as prayers 
before reciting Birkos Ha-Torah but not biblical verses. Similarly, the Gemara that encourages 
learning without understanding could have been referring to Torah She-Bi-Ksav and the 
Gemara saying that there is no reward for learning Torah without understanding it refers to 
Torah She-Be-Al Peh. 

Therefore, in theory, I would be able to sing passages from Talmud and Midrash in the middle of 
the night without prior blessings but not from Bible. Even if I don’t intend the song as Torah, if it 
contains biblical verses then it is a cheftza of Torah. However, since the practice of the Rema 
and Mechaber is to be strict, I have to say Birkos Ha-Torah whether the song contains Torah 
She-Bi-Ksav or Torah She-Be-Al Peh, as Rav Meyer Scheinberg ruled. 
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Shavuos - Lineage 
Rav Yosef Y. Serebryanski, Cong. Beth Tikvah of Canarsie 

There are a variety of explanations given as to why there is a custom to read the book of Ruth                    
on Shavuos. One reason is that Kind David passed away on this day and the assumption is                 
that he was also born this day.  The book of Ruth tells us about his lineage.  

Other reasons include lessons that we glean from the book. For example, the Torah is given                
after a very difficult preparation of pain and poverty. The Torah is about acting kindly to others.                 
Ruth first kept the seven Noahide laws and then accepted the whole Torah another six hundred                
and six rules. The numerical value of the letters of the name Ruth adds up to six hundred and                   
six.  

At first glance it would seem that the last five verses of the book of Ruth tell David’s lineage and                    
there is no need to read the whole book. Therefore there must be a further reason for reading                  
the whole book. The book as a whole tells us very basic aspects about King David, the house                  
of David and Moshiach as we will soon see.  

The book of Ruth begins “And a person went out from Beis Lechem Yehudah.” The same                
expression is used to tell us Moses lineage (Exodus 2:1) “And a man went out from the                 
house of Levi.” Moses was the first redeemer of Israel and Moshiach who comes from David                
will be the last redeemer.  

In Kabbalah texts is written that the source of Moshiach is alluded to in the words (Leviticus                 
27:10, 27:23) “It and its substitute shall be holy.” In other words even of you decide that the                  
first animal is substandard and therefore find another animal to replace it, never-the-less the first               
one remains holy.  

The Hebrew word for substitute is “utemooroso” and is a composition of the two names Tamar                
and Ruth. Thus this verse also reflects that there is some twist or deviation in the lineage of                  
David and Moshiach. Yet, it is this very blemish that allows David to be King and Moshiach to                  
redeem the nation of Israel.  

We will explain how the blemish in the lineage of David actually makes him fitting to be a King                   
and for Moshiach to come from him. In the Jewish community there are many who talk about                 
their ancestors to show how they are special by their lineage. This brings about haughtiness               
and judgment.  

There is a saying, “an apple does not fall far from the tree.” This applies both in a positive                   
and negative way. For those who speak of themselves it is like a branch that falls in the forest.                   
It makes noise for itself but goes no further.  

My father liked to tell a story that he heard from his grandmother Maryahsa Badana Futerfas.                
There was once a gathering of Rabbis and each one was stating the greatness of his lineage.                 
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One Rabbi whose father was a baker had nothing to speak of. When they looked at him to                  
share he said, “My father said that fresh bread is better than stale bread.”  

The story occurred with Rabbi Meir Yechiel from Ostrovzei.  His father Avrohom Itche was a 
baker.  His wife would help him and the two would bake during night.  In the morning Reb 
Avrohom Itche would go around the villages selling his baked goods.  

Upon his return he would go into the Beis Midrash and sit at the end of a table. For six straight 
hours he would learn Mishna and Gomorrah.  At the same time his wife would sit in the woman’s 
section with her korban mincha siddur praying to Hashem.  By the time they went home her 
siddur was wet from her tears.  

One time Rabbis Yechiel Michel was sitting with Rabbis and Rebbes who all had well known 
lineage and each one was talking about his yichus.  That is when Reb Meir Yechiel said that his 
father said, “fresh is better than old baked – frish iz besser vee alt gebakens.”  

The lineage of Kind David is full with blemishes while David himself is whole in his relationship                 
with the Creator. While he may whole the way others judge him may not be. (Walter Mosely,                 
The thrill is gone p. 326) “The events and characters of the past are never in control of their own                    
historical commentary.”  

When it comes to describing the person called Moshiach, the Rambam (Hilchos Melochim ch.              
11) writes what he needs to achieve. He needs to be righteous like his ancestor David. He will                  
tell each person to which tribe he/she belongs. At the same time he will not tell anyone what                  
his/her blemish is.  This makes sense since his lineage is blemished.  

The person who is chosen – anointed for this position may never know it until it happens. The                  
reason many people think or feel that they are the Moshiach is because we all have a spark of                   
the Moshiach within. That means that when the time comes the inner soul of all people will be                  
revealed to become one.  Till that time all people are potential and no-one actually is.  

In Genesis ch. 38 we are told in details the story of the ancestors of Kind David, Tamar and                   
Yehuda and then the child Peretz. Peretz was born in a way that is considered disgraceful.                
The obvious questions are why does the Torah tell us about it? What do we learn from it? Why                   
did the Creator make it happen this way? Why is the ancestor of David and Moshiach not born                  
from normal marriage relationship?  

The sages (on the verse Genesis 38:26) also tell us that Yehuda only had a onetime stand with                  
Tamar and never again did he cohabit with her. What is the purpose of us knowing such a                  
detail? This would seem to stress that the relationship was wrong and is defective. (Mo’or               
Voshemesh vayeshev) The same question can be asked about the daughters of Lot who had a                
onetime stand with their father and conceived the soul of the Moshiach.  
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There is a description about the soul of Tamar. In the book Ezras Noshim (authored by a                 
grandson of the well-known Meam Loez) as well as in Yofeh Lelev and Maaseh Avrohom is                
written that men are also called with the name Tamar.  The Rosh mentions a Rabbi Tamar.  

It is also mentioned that Tamar had a male soul and therefore was unable to give birth. It is                   
only because Judah had sparks of a female soul that enabled conception to happen. Tamar               
was then incarnated with Ruth who was also unable to give birth. One reason that some                
women cannot give birth is due to having a male soul. Therefore they may need to find man                  
with a feminine soul.  

This brings us to the next known episode in King David’s history, Ruth. Naomi sent Ruth to                 
make herself very appealing and to go lay at the feet of Boaz. This does not show modesty and                   
yet he married her. That night he died after having a physical relationship with Ruth. While we                 
can discuss the possibilities as to why he died, for this article it makes no difference. The child                  
that came from this one time relationship was called Oved who was the father of Yishai father of                  
David.  

This puts into question the holiness of the relationship that Oved came from. Again why was it                 
this way?  Why could David’s ancestor not be born through a normal longtime relationship?  

(Talmud Yevomos 76) Doeg Hoadomi questioned if David was Jewish since he came for a               
Moabite woman until Avner explained the Torah prohibition was against marrying a male             
Moabite not a female Moabite. David was born long after her conversion as a kosher Jew. The                 
question still remains why did it have to come in a way that made it doubtful even for a period of                     
time?  

Additionally, we find in the Midrash (Rabbah 41:4) “Rabbi Yitzchok says, I found my servant               
David in Sedom.” What relationship does he have with Sodom, especially if the daughters of               
Lot conceived after the destruction of Sodom? If the Midrash wants to give David’s genealogy               
all the way to Lot, Abraham’s brother, there is still no reason to mention Sodom.  

Lot and his daughters, Yehudah and Tamar, Boaz and Ruth all had a onetime relationship and                
additionally a part of David came from the nation of Moav. The child born by the daughter of Lot                   
from her father was named “from my father –Moav,” she publicly acknowledged that she              
became pregnant from her father. Why did the Creator organize the order of David’s genealogy               
to follow such a structure that would later be prohibited by Torah law?  

We mentioned before that Tamar and Ruth are the base for the Kinship of David and Moshiach.                 
The question is why were they chosen? What character trait do they have that is necessary in                 
order for a King to come forth? What is it that brings their names together in the word of the                    
verse “utemooroso – and its exchange will be holy?”  

In Kabbalah the verse (Leviticus 27:10) Vehoyo hoo utemooroso yiheye kodesh has a meaning              
that is as simple as reading the words. In the future the Holy name Y-H-V-H that is now                  
numerically twenty-six, will be - yiheye that which is numerically thirty. This is brought out in                
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(Zachariah 14:9) “On that day will be – yiheye, Y-H-V-H one and His name one.” (Isaiah                
30:26) “Vehoyoh (numerically twenty-six) the light of the moon like the light of the sun,               
and the light of the sun yiheye (numerically thirty) – will be.” The name of Y-H-V-H will be                  
added to by the four letters of the name being counted and become numerically thirty bringing                
forth a new dimension of the name.  

The name Y-H-V-H is feminine and in the future the name will be masculine. This is reflected in                  
the verse (Leviticus 27:4) “Veim nekeivo hee, now it is female (but in the future) vehoyo, it                 
will be worth thirty.” In the future “its exchange yiheye will be holy.” The meaning of thirty                 
is for another discussion. 

We have all learned that the redemption from Egypt is an example for the future redemption.                
This is based on the verse (Micah 7:15) “like the days of your leaving Egypt I will show you                   
wonders.”  

Moses who was the first redeemer also had a questionable lineage. His father married his aunt,                
clearly prohibited later in Torah. Some say (Sanhedrin 58) that she was an aunt from the father                 
not mother which is permitted to the children of Noach. That does not answer those who say                 
that the tribe of Levi kept the whole Torah before it was given. Either way why did Moses come                   
from such a relationship?  

We find a further issue (Targum Yonason parshas Behaalosecha) regarding his parents Amram             
and Yocheved. After the plague in Kivros Hataavo (Numbers chapter 11) Moses says to G-d, I                
cannot handle these people alone. He is told to appoint seventy elders for prophesizing. Eldod               
and Maidod were left in the camp prophesizing about Moses.  

The Targum Yonason writes that they were born to Yocheved and Eltzafan ben Parnoch during               
the time that Amram had divorced her before he took her back and had Moses. To take back a                   
divorced woman after she married another man was later prohibited in the Torah. Some              
commentaries write that Moses mother married Eltzafan after Amram died. Yet, according to             
the Targum Yonason, Moses was born from a union not in accordance with the spirit of Torah.  

The Shach (Genesis 38:11) and Yalkut Hamechiri (Tehillim 118:28) add another issue to the              
origins of David. Yishai wanted to have a union with his maid. He gave her a sign to give him                    
so he would know it is her in the dark. She went and told Yishai’s wife who then went in the                     
dark to Yishai instead of the maid.  From that union David was born.  

According to the Talmud (Bava Basra 91a) David’s mother’s name was Nizveth daughter of              
Idiel.  

Yishai thought that he cohabited with the maid and therefore his wife must have become               
pregnant from another guy since he had not cohabited with her for three years. Therefore he                
separated David from his other children and made him a shepherd hoping that one day he                
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would get killed. He never thought of David as his son. Why would David need to be born in                   
such a fashion? 

The Shach explains that all the issues done to question the pedigree of David were done in                 
order to confuse the Satan. The sages teach that Moshiach will come when no-one expects it.                
In order for the Satan not to create blockages and stumbling blocks it happened in a way that                  
was completely unexpected.  It came totally from left field.  

The Torah states “and a man came from the house of Levi and took the daughter of Levi”                  
and does not mention the names. The reason for this is to tell us that things needed to happen                   
under wraps. This is also why the union in each case only happened once in order for the                  
Satan not to think there is anything special about it.  

In Kabbalah terms the life force that comes from the opposite side of light has a higher                 
connection with the Creator than normal light. There is much energy that cannot come directly               
into this world. It comes into this world through a negative or backwards manner waiting to be                 
transformed into what it was originally intended for.  

(Maharal Netzach Yisroel ch. 32) Moshiach is a specific creation and has a unique character               
and quality different than the rest of Israel. Moshiach is a new creation and it is for that reason                   
there has to be a mixture from outside the Jewish nation from the furthest type of energy. It is to                    
create a new energy. From marriage within the same group nothing new comes about and               
deterioration occurs.  

One of the elements of a King is that he has to be above the people, a type of ego. This is in                       
order for him to perform his duties as a King properly. This feeling is contrary to the natural                  
state of the Israelite who wants to be one with everyone. (Genesis 42:11) “We are all the                 
children of one man.” To separate oneself from the clan to be a leader is contrary to the                  
nature of Israel.  

The Kotzker said that the ability to be a King was not found among the Israelites and so it had to                     
be taken from Amon and Moav. The Shem Mishmuel (Bamidbor –Shvuos-5670) explains that             
ego was an attribute of Moav as it states in Isaiah 16:6 “We have heard that Moav is                  
exceedingly proud, his haughtiness and pride.” Therefore a spark of the soul of David was               
hidden among them in order that he should have the appropriate pride in being a King, using                 
that pride for the sake of Heaven.  

King Saul did not have this attribute. (Talmud Yuma 22b) His ancestry was clean as a whistle.                 
Since he did not know how to conduct and balance the feeling of a King ruling over others he                   
lost the Kingship.  

In Kings 1, 2:19 it states that there was a chair for the mother of the King. The Talmud (Bobo                    
Basra 91) brings Rabbi Elozor who states that it was for the mother of Kingship referring to                 
Ruth. The reason for this expression is explained that since she was the one who brought the                 
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feeling needed for kingship therefore she is called the mother of Kingship. She inherited this               
feeling to her future generations.  

The Shem Mishmuel explains that Lot had a very big ego and therefore there was a quarrel                 
between his shepherds and Abrahams. When he was saved from Sodom they thought they              
Abraham was not saved because he was not as great as Lot. Since Lot had to escape from                  
Sodom it caused him to be humbled enough enabling a spark to come through him for David.                 
That is why the Midrash says I found David in Sodom.  

At the same time the Torah warns a King that the pride should not get the better of him.                   
(Deuteronomy 17:20) “His heart should not raise itself over his brothers and he should              
turn from the mitzvos right or left in order that his days be lengthened as a King he and                   
his sons among Israel.” Many commentaries state that due to the fact that there are               
questions about the ancestry of David and Moshiach, this will humble them and deny them the                
feeling of too much pride. 

The Talmud (Yuma 22) interestingly enough mentions not to appoint someone who is totally              
pure as a leader for a community. He needs to have something in common with people in order                  
to understand their needs. He also needs to have something with which the people can say he                 
is not perfect just like us and then there is an opening for people to listen. This is why he needs                     
to have something people can talk about that is questionable. This is the case with David,                
Solomon and Moshe. (This also explains why people accept such corrupt leaders today as it               
reflects the corruption in the followers.)  

Rabbi Yosef Ber Soloveichik writes that we find by the daughters of Lot the urge to rebuild even                  
when they thought the whole world was destroyed. Such a feeling is necessary for the               
existence of the Jewish people.  That is the spark they inherited to David.  

The other matter that is needed is patience. This we find by Tamar that even though her first                  
two husbands died she waited patiently to marry the next son. Even when she saw that Yehuda                 
was not going to give him to her she waited for an opportunity to be with him. Patience is                   
essential for the Jewish people.  Ruth also did not give up but stayed focused on her goal.  

Thus Tamar and Ruth are in one word hinted to in Torah as their qualities came to be inherited                   
in one person. It is also an aspect of Moshiach who has had a lot of patience waiting to                   
ultimately fulfill his purpose. 

The Shaloh Hakodosh writes that both Tamar and Ruth came in a rounded manner to Holiness                
instead of direct. The verse states “he and his exchange shall be holy” including that which                
comes in an indirect manner.  

We find another convert who is also part of an exchange and his name was Rabbi Akivah. The                  
Torah writes (Leviticus 27:32) “Any tithe of cattle and flock, all that passes under the staff,                
the tenth one shall be holy to Hashem.” The order of the verse is strange. We are talking                  
about counting animal and setting aside each tenth animal. The term tithe is unnecessary since               
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it states the tenth will be holy and it is not tithe beforehand. Only the tenth animal was marked                   
with a stripped color by a staff. The verse should also have said the tenth will be holy, obviously                   
it is to Hashem.  

Jewish tradition teach that the ten sages who were killed as we say in the Yom Kippur musaf                  
service, were in exchange for the ten tribes (shevotim which also means staff) or brothers for                
their sin in selling Joseph and causing their father untold anguish.  

In the selling of Joseph there were only nine brothers since Reuben and Benjamin were with                
their father. According to Pirkei D’Rabbi Eliezer 38 and the Zohar 183b, they thought they were                
doing G-d’s will and included the Divine presence in the sale to keep it a secret. This caused                  
the Divine presence to leave Jacob so that he would not find out what happened. Thus the                 
Divine presence also needed to be included in the punishment of death that the brothers               
needed to cleansed. Since this could not happen to the Divine presence the brothers were also                
not punished.  

Rabbi Akivah was the first one who taught that the word “ess” next to “you shall fear your                  
G-d” includes “talmidei chachomim” the sages. Till he came along no Jew could say such an                
interpretation. Shimon Hoamnusi had already explained all the words “ess” in the Torah but              
not this one. Rabbi Akivah came from converts and he was able to say it. Yet since he was a                    
sage he also paid for it with his life. As a sage he was now able to be punished in exchange for                      
the Divine presence. Since Rabbi Akivah could now be punished with death the other nine were                
able to receive their death sentence.  

This explains the verse in Leviticus 27:32. “Anyone who will pass (yaavor) from this world               
(tachas hashevet) because he is instead of the tribe that is tenth, he will be holy to                 
Hashem.” He was an exchange for the Divine presence. This is another meaning as to Rabbi                
Akivah soul went out with echod – one. Usually it means with the echod of shema but it can                   
also mean because of the echod. Therefore there was a bas kol – a heavenly voice that came                  
out for Rabbi Akivah and not the other nine.  

In Nefesh Yehonoson, Rabbi Yehonoson Cohen of Selish explains the Gemorrah (Menochos            
29b) that when Moshe asked about Rabbi Akiva, Hashem responded, be quiet, so it came up                
before me, meaning so I decided. Another way of explaining before me is he will die instead of                  
me.  

There are two ways to spell the name Akiva in Hebrew either with the letter hey or alef. Akiva is                    
an acronym for tenth holy will be instead of the shechina - Asiri Kodesh Yiheye Bimkom                
Hashechina. Or it can be asiri kodesh yiheye ben Avrohom – the tenth holy will be a son of                   
Abraham meaning a ger.  

Rabbi Akiva was able to give an interpretation in Torah because he came from elsewhere. In a                 
similar fashion David was able to be King since he had certain attributes from outside the                
Jewish community.  
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The main reason given for why the Israelites were dispersed among the nations is to connect                
with those sparks that are among the nations and reveal them through Torah. If the Jews had                 
not sinned in the wilderness they could have done this by living in peace in one place and                  
through Torah. After the sin this was not possible and a major effort has to be made in order to                    
accomplish this goal.  

Elimelech and Naomi had to leave the holy land as this is what the Creator wanted. Ruth and                  
Orpah both converted due to their husband and this is considered a blemish. Boaz did not need                 
to leave the land in order to elevate the sparks of souls that came from elsewhere. His name bo                   
az means in him is strength referring to the strength of Torah.  

In the preface to Yad Hachazakah the Rambam describes the order that the Torah was handed                
over from one Generation to another. There he points out that Rabbi Akivah and Rabbi Meir                
were both children of Geirim. Rabbi Tzaddok Hakohen (Takonas Hashovim 6) writes that the              
reason Isaac wanted to give the blessing to Esau is because he saw the sparks of the soul of                   
Rabbis Akivah and Meir coming from him.  

When the end of all our travails will occur and how no-one knows. All we know is that there were                    
many possibilities but they did not materialize. As we look to the future we also do not know                  
exactly how events will unfold. The reading on Shavuos reminds us that it takes many years                
before the time comes for something unknown to come forth.  

There are sparks all over the place for a variety of reasons but very few have the time to pick                    
them up. The children of Israel need to learn to look at the soul of matter not just the external                    
law and way of life. The reading of the book of Ruth is to ask that the redemption comes                   
through the power of Torah so that we do not have to go out and find the sparks. In this way                     
Moshiach can come now without our waiting any longer.  
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The Profound and Inextricable Bond Between King 
David, Moshe Rabeinu, and Shavuot 
Rabbi Joseph Frager 

Part 1 

Shavuot is “Zeman Matan Torateinu”. How does the celebration of Torah and the 
Anniversary of the Sinaitic Covenant relate to King David? This is an essential question 
for Shavuot. 

For starters King David is intimately connected to Shavuot because he was born and 
passed away on The Chag (Jerusalem Talmud Hagigah 2:3) which the Gemara calls 
“Atzeret”. 

The Migaleh Amukot (in Parshat Va’eira)brings down the Gemara in Yoma (96) which 
discusses our Great Leaders (“Shnei Parnasim Tovim”) Moshe Rabeinu and King David. 
The Migaleh Amukot learns out from this reference that Moshe represents Torah 
Sh’Bictav (Written Law) and King David represents Torah Sh’Bal Peh (Oral Law). 

Parshat Bechukotai which is always read before Shavuot states, “These are the decrees, 
the ordinances and the Torot that HaShem gave, between Himself and the Children of 
Israel at Mount Sinai, through Moshe.”(26:46)  Rashi comments on the pleural nature of 
the word Torot used in the Posuk that it refers to the two Torot given on Mount Sinai-the 
Written Torah and the Oral Torah. Rashi is emphasizing the fact that the word “Torot” 
means that both were given to Moshe on Mount Sinai. 

King David’s very existence represents Torah Sh’Bal Peh. His acceptance as a Jew is 
based upon Torah Sh’Bal Peh. Samuel who wrote Megillat Ruth as a rebuttal to the 
doubters and skeptics of King David’s Jewishness based his whole thesis on the Torah 
Sh’Bal Peh concept of a Moabite man is prohibited from joining the Jewish People but not 
a Moabitess like Ruth. King David and the Davidic Dynasty are the greatest testimony and 
support there is to the extraordinary value and Kedusha of Torah Sh’Bal Peh. Hence, the 
Holiday of Shavuot is highlighting this crucial and everlasting fact. King David is 
quintessential to Har Sinai and the Oral Law given by the Almighty on Shavuot. 
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Part 2 

King David’s learning of Torah is legendary. In Tehillim 119:147 King David says “I arose 
early in the evening and cried out; I placed my Hope in Your word.” In Tehillim 119:62 
King David says, “At midnight I rose to thank You, for Your just laws.” The Gemara in 
Brachot 3b clarifies exactly what King David did at each of these times but his dedication 
to Torah is paramount. 

Chazal say that just as Moshe Rabeinu’s Torah Sh’Bictav was divided into Five Books, so 
too was King David’s Tehillim separated into five seforim. 

The Midrash Tehillim (Chapter 1) says that learning Psalms is comparable to learning 
Mishnayot Negaim and Oholim. This places Tehillim on the spiritual level of Mishnayot 
which are Torah Sh’Bal Peh. The Gemara in Brachot 3b quoted above would seem to 
concur since one of the explanations given for the discrepancy in the two Pesukim in 
Tehillim 119 is that King David would study Torah during the first half of the night and sing 
songs of Psalms after midnight. 

The Bal Hatanye and the Chasidic movement certainly feel that Tehillim are on the 
spiritual level of Torah Sh’Bal Peh. Rav Chaim Voloshin disagreed. He would say that the 
Midrash Tehillim was not saying they were on the same level.  In either event, despite 
arguments such as these which are” Leshaim Shamayim”, traditions that survive 
hundreds of years generally are accepted. Tehillim therefore is now considered on at 
least the spiritual level of Torah Sh’Bal Peh. 

The Or Ha’Chaim in Bereishit 49:11 brings down a Zohar which states that Moshe who 
took us out of Egypt will be the Moshiach in the future. 

So how does one reconcile this Zohar with the concept of Moshiach Ben Dovid which is 
one of our essential beliefs? 

One could say that the Zohar by its very nature is not to be taken at face value. It is not an 
explicit reference. It is more of a Remez. It is true that Moshe should have and could have 
been Moshiach for all time leading us directly into the Promised Land but because of our 
stumbles the Messianic age was pushed off. 

The best way of explaining this obscure Zohar is that Moshe was an amalgam of all 
600,000 Male Neshamot who were present at Har Sinai. In essence Moshe was in each 
of these Neshamot and each of these Neshamot were in Moshe. Hence King David 
inherited part of the Neshama of Moshe Rabeinu. 

The Neshama of Moshe is present in every generation. The root of Malchut (Kingship) is 
Moshe who was the original designated Moshiach. 

When the Jews were at Har Sinai they were on the level of Adam HaRishon in Gan Eden 
prior to his eating from the Tree of Knowledge. Moshe was the original Moshiach. The 
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Jews fell down from the great heights of Har Sinai after the sin of the Golden Calf and the 
sin of the Meraglim. When Moshiach Ben Dovid comes in the modern era, the Jews will 
return to their pristine state of Adam HaRishon in Gan Eden at least on the spiritual level.  

King David and his dynasty will be the new Adam HaRishon. Just as King David’s 70 
years completed the 930 years of Adam HaRishon so too will Moshiach Ben Dovid 
become the full and total embodiment of the original Adam HaRishon without blemish. 

Both Amram, the father of Moshe and Yishai, the father of King David were sin free and 
died because of Adam HaRishon’s eating from the Tree of Knowledge.  This is a further 
connection between Moshe and King David.  

Both my Great Grandfather- Rav Yitzchak Isaac Chaver  and the Chesed L’Avrohom, the 
grandfather of the Chida (based upon a Zohar) emphasize the name “Adam” (AD’M) 
refers to Adam HaRishon, King David and Moshiach (A=Adam, D=David, M=Moshiach). 
Once again there is a hint to King David and Moshiach in the name of the very first human 
being created by G-d. 

Just as King David was an extension of Adam HaRishon, he is a leading figure on par 
with Moshe Rabeinu. Shavuot really raises Torah Sh’Bal Peh to a new level. The 
Tzedukkim(Sadducees) did not follow Torah Sh’Bal Peh and took Torah Sh’Bictav 
literally. Hence they observed the first day of the Omer on Sunday since the Posuk says, 
“You should count for yourselves-from the morrow of the Sabbath, from the day when you 
bring the Omer of the waiving-seven week's , they shall be complete.” Leviticus(23:15). 
The Parushim(Pharisees) who believed in the Oral Law and who we follow to this day 
said the word “Sabbath” is related to the first day of Yom Tov. This too highlights in a 
major way the celebration of both the Written Law and the Oral Law on Shavuot. 

King David lived and breathed Torah Sh’Bal Peh. He was truly a living Torah. His actions 
were Torah. His thoughts were Torah. He was an interactive, dynamic, and full throttle 
Torah. 

The Sefat Emet elaborates extensively about the first and second Luchot(Tablets). 

The first were written by G-d directly and represent Torah Sh’Bictav. The second Luchot 
were written by Moshe who had to work painstakingly hard to finish the job. The second 
Luchot therefore represent Torah Sh’Bal Peh. A struggle was involved. There were trials 
and tribulations. This is the nature of Torah Sh’Bal Peh. That was the life of King David. 

Chazal also say that King David was the ultimate example of a Bal Tshuva. Hence, 
Tachanun begins, “And David said to G-d, I am exceedingly distressed. Let us fall into 
Hashem’s hand for His mercies are abundant, but let me not fall into human 
hands.”Samuel (24:14) 
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Now, we are making our way to the 6000th year since creation when we are guaranteed 
no matter what Moshiach will come. This is through Torah Sh’Bal Peh that we know this. 

It is now clear how profoundly and inextricably, King David, Moshe and Shavuot are 
interconnected and bound. 
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