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In today's Sidrah Yaera, G-d spoke unto Moses harshly:r G-d's
complaint to Moses-tt\lasyst'-ttAnd I appeared unto Ab-
raham, Isaac, and [acob by the Name E-il Sha-dai (G-d Almighty)
but by My name (Yud-Hei-Vov-Hei) The Eternal was I not
known unto them. " Yet they had unfailing, unquestioning {aith
in Me, while Moses was critical o{ Me when he said: "Wherefore
hast Thou dealt ill with this people? You have not delivered
them." Moses thought it would be an "Instant" Redemption.
Therefore G-d said to Moses: "Soon shall you see what I will
do to Pharaoh." For I will not prolong it for him to the extent
that you thought; his time is near to come and his days shall
not be prolonged. From Ramban: "I made promises to the
Patriarchs which I did not fulfill during their lifetimes." And
He said unto Moses: "Ani Adon-y,,-,,I am the Lord.,, Not to
inform Moses what G-d is called but to impress upon him the
guarantee of the fulfillment of the Divine promises. Ras&r says:
"G-d said unto Moses: 'I have not sent thee in vain as thou
complainest but in order to fulfill my words to the Fathers-Ab-
raham, Isaac, and ]acob.'

Midrash Tanchuma asks why G-d revealed His Name "Yud
Hei Vov Hei"-Eternal to Moses and not to the Fathers? The
answer is because Moses was sent to free the fewish people
and to fulfill G-d's promises.

The first Divine Vision of Moses occurred while he was a
shepherd for his father-in-law |ethro near Mt. Horeb. Moses
saw a thom-bush buming with fire but was not consumed. The
burning bush has often been taken as a symbol of Israel, small
and lowly among the nations, yet indestructible because the
Divine Spirit dwells within Israel. G-d's voice spoke to Moses:
"I have seen the affliction of my people in Egypt. I have heard
their cry. I know their pains. I am come down to deliver them
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out of the hands of the Egyptians and bring them up out of that

land unto a good land flowing with milk and honey." G-d told

Moses2 "Go, speak unto Pharaoh, King of Egypt, that he let the

children of Israel go..."
Two great hardships were presented to Moses, intertwined

with Redemption of the |ews from slavery in Egypt: (1) Pharaoh

did not wish to release and free the fewish people from Egypt;

(2) the |ewish people themselves did not wish to leave Egypt

and be free. The mission of Moses was to eradicate the two

hardships. What were the arguments of Moshe Rabbenu against

the two hardships? The answer we find in the text:3 G-d prom-

ised to bring the people out of the affliction of Egypt unto a

land flowing with milk and honey' That was the argument to

inspire the |ewish people. What were the arguments to break

Pharaoh's hold?a "And the L-rd spoke unto Moses: 'Go unto

Pharaoh and say unto him: Thus saith the L-rd: 'Let my people

go, that they may serve Me in the desert-"

Two main motives were used by Moses against Pharaoh and

the ]ewish people (1) religious, (2| economic. To Pharaoh Moses

spoke in the Name of G-d-that the fews'have a right to

religious freedom and want to serve their G-d. To the |ewish
people Moses dwelt on the economic aspects of deliverance

saying to them: "Remember, Egypt means hunger and destruc-

tion for you. The land of Canaan means abundance of economic

satisfaction." Moses was afraid more for the fews than for

Pharaoh. In order to take a people out of slavery, they must

first want to be free. The struggle for freedom is as old as

humanity. The entire story of civilization could be told in terms

of a ceaseless fight for liberation-of the wind of conscience of

the economically depressed masses, of the politically subju-

gated minorities. It is a glorious battle, its heroes are legion;

its victories signpost the whole course of man's advancement,

heralding each new stage of progress.

Every conquest in the name of freedom is matched by a

counter-triumph of oppression. ZangwIII once said: "Since the

Exodus, Freedom has always spoken with a Hebrew accerat'"

The story of the Exodus has exercised a dynamic influence on
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the development of the Western World. It has moulded the
hearts of men and women, wherever the Scriptures were read,
to a heroic Biblical pattern. It has fired their souls with an
unquenchable faith in G-d's liberating Providence. It has shaped
history by teaching nations to think in Hebraic terms, to act
on Hebraic principles.

True freedom is a concept of life which emphasizes that all
men shall be free in a world of equal opportunity and undivided
iustice. It has a religious base; it is inspired by faith and is
dedicated to G-d. Ideals of Liberty resting on secular materialis-
tic concepts invariably come to grief. Russia and her satellites
are a living example of the monstrosity that men create when
they abandon the path of religious idealism.

G-d freed Israel in the past. We must free ourselves in the
present. G-d burst the chain of our oppressor in the past. We
must break the shackles of sin and passion, of base ambitions
and assimilation, which hold us captive in the present. The
freedom which G-d has given us will be ours only when we
shall have struggled for it, when we have reacquired it through
our own efforts.

These are the four phases of Emancipation which G-d prom-
ised to Mosess-l. (V'ho-Tseisil ,,I will bring you out from
under the burdens of the Egyptians. " Since the dawn of mankind
one of the great efforts of humanity has been to free itself from
tyranny. 2. (V'hi-Tsaltif "I will deliver you from their bondage.,,
The Egyptians will no longer rule over them, nor will they
subject them to be a servant, wherever they live. 2.lV'Go-Altil
"I will redeem you"...G-d will bring such judgments upon them
until the Egyptians will say: "Here you have the Israelites as
a redemption for our lives.,, 4. (V,lo-Kachrjl "And I will take
you to Me for a people and I will be to you a G-d.,, That is,
when you will come to Mt. Sinai and you will accept the Torah.
"And ye shall know that I am the Eternal, your G-d, who
brought you out from under the burdens of the Egyptians.,,

It was these four freedoms which gave the promise of the
dawn of a new era to the slaves of Egypt. It will remain a beacon
of light of liberty to the world of emancipation from slavery.

36



There is a parallel between the four redemptions and the four
freedoms of the Atlantic Charter: (l) Freedom from Fear,
(2) Freedom of Speech, (3) Freedom from Want, (4| Freedom of
Religion.

These are symbolic of the four cups of wine at the Seder:
The fifth cup, however, designated as the Cup of Elifah. Why
not the Cup of Moses or Aaron? Why abandon the central
figures of the pageant of Exodus? Why turn to a prophet who
lived many years afterward? Moses and Aaron fought their
battles against an enemy without, a battle to remove the |ews
among extemal foes. Eliiah fought to free the exile from the

|ews, and it is more difficult to free exile from the |ew, then
to free the [ew from exile.

The four cups ded with the first chapter in the life of the

fewish nation.: The Exodus from Egypt. The fifth cup sym-
bolizes the second chapter: the coming of Elijah as a herald of
the Messiah; the fulfillment of the prophecy6-"so tum the
hearts of the fathers towards the sons, and the hearts of the
sons towards the fathers;" the final cementing of all the shat-
tered elements of the fewish home into a single cohesive and
indivisible unit.

The spirit of Elifah is a symbol of hope for a better world,
for all huTanity to live in harmony, peace and happiness for
all mankind.
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