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Mattos
The Shaloh Hakodosh draws by implication, a very significant
ethical teaching from a verse at the beginning of the Parsha.
The Torah states-"he must not profane (void) his word, he
must do according to all that he utters from his mouth."r The
second part of the verse seems superfluous. However, we can
infer from the positive reiteration of the command to be faithful
to one's word that a person should consider his every utterance
holy and binding upon him even when not spoken in the form
of a promise or a vow, and there is no previous obligation to
do so. We find that the children of Reuben and Gad mentioned
that they were ready to do even more than Moshe demanded
of them. They were not only willing to fight at the head of the
afiny, but also willing to remain in Eretz Yisroel as a protective
force until the final peace and division of the land. To this
utterance Moshe said, "...and that which your mouths have
uttered do."2 In all situations and dealings, a person must
remain true to his word!
For the few, the "tools of his ctaft" are his words. |ust as a
craftsman creates with his tools, so does every few have the
opportunity to build "his world 16 s61ng"-Olam Habahthrough words. He must use the " gIft" of the power of speech,
given to him by the Almighty, to study Torah, offer prayers,
and for all forms of positive, constructive talks. EviI talk,
slander, gossip, and any form of prohibited utterances spoil the
"implement" given to the few and lead to the destruction of
his "spiritual world to come."
The Talmud3 alludes to our thought with an interpretation
basedon a verse in Psalms:
"Indeed in silence, speak righteousness-/4 The Gemorah
asks, "What should be a man's pursuit in this world (to earn a
share in the world to come.)?He should be silent. Perhapshe
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should be so with regard to words of Torah? It says, therefore,
"Speak righteousness."On the verse "...and Balaam the son of
Beor they slew with the sword,"s Rashi portrays this concept
very succinctly. He says that Balaam exchangedhis metier (the
sword) for the metier of the few (the mouthf . The [ew conquers
through prayer and petition. Yet, Bilaam came and availed
himself of their craft and attempted to curse them using his
mouth. Thus the |ews came against him with his craft and
destroyed him with the sword: One may say that this'is really
in consonance with the principle that the Almighty punishes
kind." For since Bilaam changed
Midah Keneged Midah-"in
and camouflaged his approach, so too did the [ews do to punish
him.
The Chasam Sofer asks why this parsh4 regarding vows and
promises, is said specifically to the heads of the tribes? One
might say that the majority of presidents, communal leaders
and politicians have a tendency to promise, vow, present new
ideas and plans, and then do not fulfill them. They are warned,
"He may not make his word void."
It is interesting that we always read Parshat Mattos during
the "three week period" before Tisha B'av. It symbolizes that
through the proper use of the power of speech-for Torah and
supplication-we can tum this period of mouming to one of
rejoicing in the speedy redemption of Klal Yisroel. Our Sages
tell us that a person should make a Neder-promise or vow to
do good deeds--during "difficult times."5 This witl merit his
redemption from his trials and tribulations. Thus the Parsha
of promises and vows is read during the national period of
mourning, the three weeks, as a sign for us to sanctify every
facet of o'w Klay Oomnus, Tools of our Craft, which is our
power of speech.
We should strengthen our resolve to study Torah, and Tfilah
Bitzibbur-Daven With a Minyan, during this period.
The Kedushas Hadibbur-holiness of words, in all areas, is
the basis for attaining eventual salvation from exile and the
rebuilding oI Zion.
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FOOTNOTES
1. Bamidbar 30:3
2. ibid 32:24, Rashi and Commentaries
3. Chulin 89a
4. Psalms58:2
5. Bamidbar 3l:8
5. Bereishis Rabba 70:1. Tosphos, Chulin 2b
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